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PREFACE 


This monograph on Swami Vivekananda does not claim to have any 
' originality or distinctness of any kind. These pages outline some of the 
principles. of Social thinking Swami Vivekananda made and experienced 
to be true. 


In writing these pages, my approach has been a devotional one 
because | was concerned in grasping some of his thoughts to develop 
a social philosophy of life. 


In my work | have constantly received encouragement from Shri кс. 
Gupta, Mrs. Lila Tankha, my wife Mrs. Bina Bose. Shri К.А. Varughese 
has given me sténographic assistance and Shri Mahendu Dutta has 
immensely helped me in writing the first chapter. Shri N.G. Patwardhan 
of the Pioneer Press has taken pains in supervising the work through the 
press, 
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SWAMI VIVEKANANDA’S IDEAS OF SOCIAL POLITY 


One might desire to know as to the kind of society Swamiji 
envisaged for the masses in India. And one might still tend to go 
further to draw out as to what kind of meaningful relationship, if 
at all, could, as Swamiji thought, emerge between modern and 
traditional sectors of Indian social polity—between urban ‘and 
rural organizations. This leads us to discuss briefly some of the 
basic trends of his thought on social problems. In this connection 
one has ‘to look back to the days of the Holy Master Sri Rama- 
krishna Parmahamsa—guardian of the soul of Swami Vivekananda. 
Although Sri Ramakrishna was born in Hinduism he lived the 
life in various sects of Hinduism and practised Islam, Buddhism, 
Christianity and other religions. Sri Ramakrishna-not only lived 
in different faiths, but practised all the prescribed methods of spiri- 
tual disciplines and came to the supreme realisation that all ways 
are the ways of God. It is this testament of Shri Ramakrishna— 
‘as many faiths, so many paths—that found eloquent expression 
throughout the life and teachings, philosophy and objectives of 
Swami Vivekananda. And the words below from Vivekananda, 
based on the teachings of the Master, run as his lifeblood through 
‚ all the veins and arteries of the IMA GE- oft hee MAN-GOD. 


‘Each soul is potentially divine. The goal is to manifest this 
divinity within by controlling nature, external and internal. Do 
this either by work, or worship. This was the dynamic religious 
principle inherited by Swami Vivekananda from his Holy Master. 


There cannot perhaps be a pointed answer to these questions. 
Because Swamiji only gave bits of his mind on many occasions and 
got himself engaged in issues that concerned not merely his own 
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ause of the fact he had the chance 
by the Government at that ho 
express, were either in the form О. 


ressed his ideas on problems. After 
oneers came in the wake particularly 
i, Aurobindo, Raman 

and many others. None of them said anything which is 


at the same time distinct from the thou 
Swami Vivekananda, Hence the 
thoughts and words. 


Maharsi 
new and 
ghts and philosophy of 
importance of the Swami's 
Let us now consider S 
society. "True, when Swamiji spoke about m 
the teeming millions in the villages. 
ready to view a thing-in-parts. 
whole as against the thing in fra, 


wamiji's concept of 
asses in India, he meant 
But then again he was not 

Swamiji speaks on society-as-a- 
gments, 


He said that the future of India is from the masses, 
upper classes are physically and mor: 
Swamiji cryptically says, 


The 
ally dead. To the haves 
‘you are but mummies ten thousand years 
old. You merge yourselves in the void and disappear, and let 
NEW INDIA arise in your place. Let her arise—out of the 


peasant’s cottage, grasping the Plough, out of the huts of 
fishermen, the cobbler and the Sweeper. No sooner will you 


disappear, then you will hear the inaugural shout of renaissant 


India ringing with the voice of million thunders and reverberating 
throughout the Universe.’ 
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This statement unmistakably sums up his views of India to 
be. From this we immediately identify Swamiji's concept of polity 
with socialist pattern of society. And, in this direction, strangely, 
one even gets a. kind of support when Swamiji speaks about him- 
self as a socialist. His oft-quoted utterance is, ‘I am a socialist, not 
because I think it is perfect system, but half a loaf is better than 
no bread. The other systems have been tried and found wanting. 
Let this one be tried—if for nothing else, for the novelty of the 
thing.’ This statement is, however, not an outright avowal of 
socialism as it is ordinarily understood. Swamiji’s advice here is 
not one of perfection but of a necessity; this need be considered in 
the context of the theory of class-conflict-and-hatred in the light of 
his expression elsewhere—one of them being: “The solution is not 
by bringing down the higher, but by raising the lower up to the 
level of the higher.’ Again Swamiji’s image of the emerging social 
set-up of India is no doubt socialistic image as in outlining the 
objective of Belur Math, he categorically stated in Rule 22 ‘The 
root of all misery in India is the wide gulf between the lower and 
upper classes. Unless this difference is made up, there is no hope 
for any well being for the people. Therefore, we must send prea- 
chers to all places to give masses education and religious teaching.” 
Mark the words ‘religious teachings’. It is this that makes a world 
of difference between socialism of Swamiji and the socialism we 
would ordinarily like to understand. 


A reference to Swamiji's casual but well considered comments 
on our social organizations and institutions also help us understand 
his concept of socialist society better. To swamiji spirituality, is 
the basis of all his thinking ‘first deluge the land with spiritual ideas’, 
says Swamiji, ‘before flooding India with socialistic or political 
ideas. But even his spirituality was of a different sort: it was 
‘Elevation of the masses without injuring their religion’. In India 
it is Vivekananda who for the first time identified work with wor- 
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Ship. *Work is WORSHIP'—work for whom? For the hungry, 
the ignorant, the suffering masses who were, his gods. Swamiji 


would call them ‘Daridranarayana’. To serve them, to him, is to 
worship gods. 


Besides religion as understood and expressed by Swamiji one 
seeks to know his ideas and opinion on some other social organiza- 
tions, institutions and customs in order to have an insight into his 
concept of social polity. His fundamental approach is that those 
who work for the development of community should first of all 
understand and appreciate the underlying principles of social insti- 
tutions as have been developed in India from time immemorial. 
And in this respect we shall have to get ап inkling of his mind 
on religion as the basis of India’s web of social life. In discussing 
the institution of caste Swamiji has his telling words of proven 
strength for us. Swamiji was vehementall 


of such people who 
are prone to culogizing priestcraft, crass superstition, Prejudices and 


similar baneful practices. But when again this Views on caste 
apparefitly comes to us as sharp contrast. To Vivekananda caste is 
a universal phenomenon. It exists in some form ог other all the 
amiji speaks about *the dollar 
caste' in America, whereas caste in India has been a time- 
valid organization in tune with the talent, tradition and tem 
our social setting. 


world over. By way of example Sw; 


tested 
per of 


‘The law of caste’, says Vivekananda, ‘in every other country 
takes the individual man or woman as the sufficient unit, Wealth, 


power, intellect or beauty suffices for the individual to leave the 
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status of birth and scramble up to anywhere he can. Here (in 
India), the unit is all the members of a caste-community. Here, 
too, one has every chance of rising from a low cast to a higher or 
to the highest: only, in this birth-land of Altruism, one-is compel- 
led to take his whole caste along with him. In India, you cannot 
on account of your wealth, power or any other merit, leave your 
fellows behind and make common cause with your superiors— 
If you want to rise to a higher caste in India, you have to elevate 
all your caste first, and then there is nothing in your onward path 
to hold you back.’ Swamiji’s approach here is an approach of swim- 
ming—together as against renegade approach. Again in the matter 
of caste Swamiji has been all for upgrading, in his words, ‘levelling 
up’ as against ‘levelling down’. ‘The ideal of one end is the Brah- 
mana, and the ideal at the other end is the Chandala; the solution 
is not by bringing down the higher, but by raising the lower ир. 
to the level of the higher: and the whole work is to raise the Chan- 
dala up to the Brahmana.’ No one is born into a caste, each one 
is perhaps born for a caste and he lives for a caste. ‘Hence’, accord- 
ing to Swamiji, ‘our object is not to destroy caste distinctions, but 
to equalise the distinction of privileges. Our chief vow of life is to 
see that every one down to the Chandala be helped to attain the 
right to Dharma, Artha, Kama and Moksha (Virtue, wealth, legi- 
, 


timate enjoyment and liberation)’. In modern terminology, it 


is a plea for equality, of opportunity and freedom of choice. 


With caste comes another vital institution of our society—the 
institution of UNTOUCHABILITY which Swamiji characterizes 
as ‘a Superstitious Accretion’. To Swamiji both casteism—and 
not caste—and untouchability are twin-cancer of Indian society. 
Swamiji indignantly commenting on untouchability says, ‘Religion 
has entered in the cooking pot....it is “Don’t-touchism’.. .. Don’t 
touch me’, ‘Don’t touch me’! Again he adds, ‘Don’t-touchism’ is 


a form of mental disease. Beware! All expansion is life, all con- 
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traction is death? The way Swamiji upheld the cause of *Daridra- 
narayana' and then touched and treated the problem of untouch- 
ability, it became impossible for any national pioneers 
after him, іо ignore them. And her 


as well. 


According to Swamiji 
dividual or isolated affair. 
"The Western man 


of good or evil to. us’, ‘society must have a Say in iť. 


this elementary fact to the in- 
creasing discomfort of all concerned,’ 


weigh the pros and cons ofan institution 
and customs in India or in the West. 
sharp edges to cut across the system pr 


We are not to contrast and 
or the evils alone of Systems 
Morevover every system has 
evailing elsewhere, 


‘Evils are plentiful in our society, but so are 
other society. Here, the earth is soaked someti 
tears; there, in the West, the air is rent with t 

; 


there evils in every 
mes with widows’ 


he sighs of the un- 
married. Here, poverty is the great bane of life; there, the life- 


marriage means a tremendous amount 
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weariness of luxury is the great bane that is upon the race. Here, 
men went to commit suicide because they have nothing to eat; 
there, they commit suicide because they have so much to eat. 
Evil is-everywhere, it is like chronic rheumatism. Drive it from 
the foot, it goes to the head; drive it from there; it goes some- 


where else.’ 


Swamiji pointed to the reformers who ‘want to reform only 
little bits. I want root-and-branch reform. Where we differ is 
in the method. Theirs (reformers) is the method of destruction, 
mine is that of construction.’ 


It will appear that Swamiji recognized both strength and 
weakness—‘the obverse and the reverse of the same coin'—in our 
organizations, institutions, customs and other social practices and 
his is an all out approach and not a piecemeal one. His views 
on social changes are the manifestations of the spiritual forces work- 
ing within, and if these are strong and well adjusted society will 
arrange itself accordingly. Each individual has to work out his 
own salvation; there is no other way, and so also with mation. 
Again the great institutions of every nation are the conditions of its 
very existence and cannot be transformed by the mould of any 
otherrace. Until higher institutions have been evolved, any attempt 
to break the old ones will be disastrous. Growth is always gradual’ 


This shows that Swamiji favoured growth—growth on national 
lines and not merely revival and-or resuscitation along the ‘mould 
of any other race.’ He was very much against any kind of foreign 
import which quite often comes in the form of imitation. “Imita- 
tation is a great sin’ to him. From the forgoing extracts from the 
letters or lectures of Swamiji we get to have something of Swamiji's 
ideas about rural society vis-a-vis national reconstruction. By 
nation Swamiji quite often meant the rural India. *Nation lives 
in the cottages’. Now when Swamiji spoke about the masses, he 
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did so with all intents and purposes to make the classes aware of 
‚ its obligations to the society as a whole, 


We tend to live today in a state of what is popularly termed 
аз ‘dual economy’. By ‘dual economy’ we mean economy has two 
sectors—one is the modern sector which receives first and embodies 
the new ideas leading to industrialization, The traditional sector 


€as to the same extent. 


€pts new ideas and the 
but the two Sectors 


to a great extent fails to incorporate these id 


It is not merly that the modern Sector acc 
the traditional sector remains traditional, 


interact as much and the interaction is such as 
ful consequences, The modern sector. 
merely live and work apart from the tr; 


tain aspects it sickens the traditional sec 
facilities for education. 


to produce some pain- 
› in other words, does not 
aditional sector, but in cer- 
tor. Take for example, the 
They are to be found mostly in the modern 
sector and there is a marked distinction between the two sectors. 
In this way, the traditional sector is increasingly impoverished 
and loses its talent to the modern Sector, Similarly. capital leaves 
the modern Sector, so also does labour an 


To a certain €xtent we can generalise; 


We can say that the 
backw; 


ard countries of the word— 


group Шашы АШ emerging conflict Situation is the region of 
area development, that is, rural or urban. Even the work of Rama- 
krishna Mission appears to haye footage in urban sector than in the 
rural counterpart. 
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Nobody knows whether Swamiji about seven or eight decades 
back did visualize such a situation we are in today. No doubt 
he himself was a town-bred man, born and brought up in the urban 
aristocracy., But what he was concerned with all his life and 
activities, it was the liberation of the masses—masses in the villages 
and masses in the towns. In course of his radical approach to educa- 
tion, Swamiji spoke for all: “If the poor cannot come to educa- 
tion, education must raech them in the plough, in the factory and 
everywhere." What he spoke, he spoke for masses—even today 
there are down trodden masses of most deplorable state both in 
towns and villages. Imagine the plight of a kind of slum dwellers in 
towns and we get the answer in contrast to the other kind of living. 


Here Swamiji stood for two things and those apply very well 
in respect of various kinds of relationship between classes and sec- 


tors of our social entity. 


He favours progressive reduction of inequalities and that 
applies not in relation to classes only but in respect to area-develop- 
ment also; secondly, he pleads for a co-operative socialistic approach. 
His concept of socialism stands on the bedrock of spirituality and 
where therc is no room for competition of any sort. Swamiji clearly 
says, 

Yesterday the law was competition 
Today the law is co-operation; 
And tomorrow, there is no law. 
From this emerges the direction of society visualized by the 


great visionary long ago. According to him the approach is clearly 


the approach of progressive reduction of inequality and of ‘levelling 
up’ the sector falling behind through co-operative endeavour. The 
rural sector has to be helped to come up fast, and as fast as possible, 


and here Swamiji’s observation shows the way: 
V2 


10 SOCIAL THINKING OF VIVEKANANDA 


‘They (rural masses) must have a better piece of bread and 
a better pice of rag on their bodies.’ And to bring the people up 
to higher grade of living Swamiji’s words come as the pioneer : 


Material civilization, nay even luxury is even necessary to 
create work for the poor. Bread! Bread! I do not believe in 


E 8 un 
a God who cannot give me bread here, giving me eternal bliss 1 
heaven. 


What we need is not two kinds of society—rural and ы 
The society we need is of one kind—and that is the human aa 
where the blessings of science and technology will be fraught meaning- 
fully with the spirituality of the east. Health, education and relief 
are not the exclusive prerogative of towns or villages. May be, 
sister Nivedita’s first relief work started during the life time of 
Swamiji was in the plague-infested surrounding of Cialcutta—an 
urban surrounding itself !—but relief work of the Ramakrishna 
Mission in times of emergency like flood, epidemic and famine 
spread beyond that far and wide in the remotest of rural areas. 
Today health and education are spreading fast into interior of the 
countryside largely through Voluntary Effort and also as part of 
nationwide state enterprise. And again no great programme of 
deyelopment and material improvement can today be accomplished 
whether for urban or rural areas; except through application of 
science and technology, of more advanced method of production. 
Improvement of health and sanitation, communication and housing, 
irrigation and drainage, soil fertility and conservation, water and 
fuel supply for the village, all these require the application of very 
advanced scientific and technological practices. This is the kind 
of society Swami Vivekananda envisaged. 


‘What we need’, says Swamiji, ‘is to study, independent of 
foreign control, different branches of the knowledge that is our own, 
and with it the English language and Western science; we need 
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technical education and all else which may develop industries, so 
that men, instead of seeking for service, may carn enough to provide 
for themselves, and save something against a rainy day.’ 


Thus Swami Vivekananda’s concept of society was based on 
the recognition of man’s divinity and a congenial apparatus to 
- fulfil that divinity. , 


SWAMI VIVEKANAND S SOCIAL SENSE OF HISTORY 


Swami Vivekananda had a very strong historical perception. 


He tried to understand the history of a country in the light of the 
past in order to illuminate the process of work in the present. His- 
tory is not a mere catalogue of events. It is the part and parcel 
of life and living of the people of a particular country, Every 
country has its history peculiar to its genius. India also has a his- 
‘tory of its own different from the history of other countries. But 
basically the history everywhere is the history of the people with 
common joys, aspirations and sorrows. 


Tagore in one of his essays on Indian history says that’ in 
India those who want to understand histor 


y in the light of Western 
culture are wrong. 


In India history comprises of the epics, 
nishads and such Scriptures which reflec 


of the Indian people. 
Indian history. 


Upa- 
t the spiritual hunger 
This spirituality is the peculiar life force of 


ere. In those days 
but it is astounding 
urces. He read the 
P of the Vedas, Upanishads 


His knowledge of world hist 
very deep. From all these studies he tried to give a 


the history of the world to be where People will 
directed individuals. 


ory was also 
‘direction to 
figure out as self 
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He has written two very famous books in Bengali, namely, 

“Bast and West" and “the Traveller". In these two books he has 

. given succinct remarks on history of the world. And he said that 
the history of the world suggests the rise of the working class in 
various parts of the world, such азу Alexandria, Greece, Venice, 

Genoa, Bagdad, Samarkand, Spain, Potugal, France, Denmark, 

Holland and England. In these countries civilization sprung up 

due to the labour of the common man. Today in India also he 

predicted that there would be a-rise of the common man. So long 

the people were under the iron heels of the kings and other rulers. 

He in one place said that the real power will travel to the people. 

But he at the same time expressed his mis-givings how long it 


would take. We were all the time under the oppressive rule of the 


Indian rulers. 


In the course of his travel in the Western countries he said 
that there also a few people were ruling the country through ex- 
ploitation and suppression of individual liberty by giving a sham show 
of democracy. Probably he gave hint of parliamentary democracy 
which was based on the majority vote and aristocracy of a number 


‘of people. 


Referring to Indian history he said that for our downfall 


our own people were responsible. These people ruled the lower 


strata and did not help them to grow. His concept of socialism 
is also a logical corrolary of the study of world history which he 
accepts as a stepping stone to the liberation of man. History of the 
world to Swami Vivekananda is not an isolated catalogue of events. 
Itisa pattern of action and inter-action of the people themselves as 
a product of the prevailing forces. He said that every nation has 
its peculiarities. For instance the French has the love for politica 


freedom, the English has the bias for trade and the Indians have a 


bias for spirituality. 
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When we speak of social history in India we cannot but 
remember the social essence of the Vedas which Swami Vivekananda 
also highlighted in vigorus language. In one of the hymns of the 
Atharva Veda it has been said that society should consist of men 
following four broad type of pursuits. Learning and culture, poli- 
tics, trade and labour. At the same time in another hymns three 
Varnas called Brahmans, Kshatriyas, and Vaisyas, representing 
respectably cultural, political and economic interest of the society. 


While Rabindranath was concerned with the development of 
society Swami Vivekananda was concerned ‘to show the evolution 
of the state crafts in India and to discover the centre of authority. : 


According to Swami Vivekananda during the time of Vedas the 


Priests used to rule over the Kings. At times the priests used to take 


recourse to diplomacy or defeat them in war. The subjects and 
the kings were under the thumb of the priests for welfare mundane 
and other worldly. Swami Vivekananda pointed out a number 
of short-comings of these priests. But at the same time he said that 
in China, Samaru, Babylon, Egypt, etc. the priests used to dominate. 
So he said that civilization had its flowering with the help of the 
the priests. This was the triumph of divinity over the animality. 
But the priests institutionalized their power in later period. They 
tried to hand-down their power through their family members. 


The Kshastriyas who were already adept in warfare took to the 
pursuit of knowledge like the Brahmans. They rebelled against the 
Brahmins and became materialists. Swami Vivekananda tried to prove 
that in those days the common people had no say in the affairs of the 
state. Although after the death of Swami Vivekananda Jaiswal tried 
to prove that democracy was prevalent in the country and referred 
to ‘Sabha and Samity’ as the two forums of the people. 


been proved by later researches that ‘Sabha and 
for the kings as forums to hand out justice. 


But it has 
Samity’ were meant 
So they were not parlia- 
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ment or assemblies as we understand them in modern context. 
Swami Vivekananda’s vision of history was a global one obtained 
not only by his studies of world characters and events but by his 
travels and observation. History to him was a history of mankind 
which he tried to interpret on the basis of social and economic cen- 
tralisation which according to him did not circulate through the + 
- body-social. Hence their came hindrances in social development. 


In India the people's history was his main concern. So he 
tried to high-light the power cliques of the kings and rulers at the 
cost of the welfare of the common man. In this analysis although 
he was impressed with some of the things in the West he said that 
he was convinced of the fact that real democracy does not exist 
‘anywhere with the sovereignity of the people. So he said “I have 
seen your parliament. I have seen your ballot boxes and such other 
things but there also in the West a number of weaklings who are 
being looked after like fock of sheep as if if they don't have any 
individuality". ‹ 

In understanding the process of history in different countries 
he said that every country has a moral purpose. . If we are to judge 
a country we shall have to judge the genius of that country in 
accordance with the purpose kept in view there , in the life and living 
of the people. It ts wrong to see others in our perspective. For in- 
stance ifwe are to judge the people of France, England or America, 
we shall have to judge them in accordance with the circumstances of 
those countries and their value-system. Likewise Indian history is a 
story of mass adventure for spiritual ideas. Here the sense of history 
points out to the obstacles that hamper -us for spiritual journey to 
free man from all shackles for social liberation. That liberation is 
the liberation of man as a history of the world which did not take 
place but which is a desirable consummation for permanent happi- 


Ness and well being of mankind. 


` 


SOCIAL CONTEXT OF THE VEDANTA 


Marked by the economy of expression, Vedas contain the ear- 

+ liest recorded poetry of the human race. The religion of India is 
known as eternal religion derived from the thought and experience 

of the vedic saints and seers. Historically speaking, Vedanta means 

the end of the Vedas which give a philosophical basis of the Vedic 

thought through the quest of Truth and realisation of the All per- 

vasive Absolute. The contemplative experiences are called the 

Upanishads which contain an under zone of freedom and fearlessness. 

Vedanta, therefore, is the realised record of spiritual experiences of 


the Upanisadic saints and seers proclaiming the Spirit of the indivi- 
dual free from all shackles, 

Whatever Swami Vivekananda said in whatever context is 
derived from the principles of the Vedanta. His Master Sri Rama 
Krishna gave him two main notes of the Vedanta. One is that man 
is potentially divine and the other is the service to man. These 
two principles he established throughout the world and brought out 


a social meaning of the ancient religious thought, 


suited to modern 
conditions. 


So his message is called the message of New-Vedanta. 
What is this New Vedanta he preached? 


While speaking of India 
he gave a new meaning suiting to the In 


dian genius of Vedantic 
doctrine. At the same time while speaking for the West he gave 
a meaning which is suited to their Peculiar enviornment. In India 
he gave the principle of service meant to arouse the Indians from 
age-long stupor, He gave for the West a dynamic message for 
arousing their spirituality. In India he said that religion is not for 
empty bellies. It means that India had a regular flow of religious 
thought from very ancient time. She does not require any 
religion of the traditional type. If there is any religion it is the 


hope of the poor for better life. He tried to arouse the will 
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of the common man to a better life. And here he spoke of the 
development of fhdividual spirit. But for the West he said that 
there should be a spiritual development of the people. The people 
in the Western countries have had enough of material development 
but that material development does not give them abiding peace of 
mind. So he suggested that there should be a wide-spread arousal 
of spirituality in the people. This spirituality is meant to be a 
realised awareness of the bond of amity between man and man. 
This rules out creating base desires in human mind with the renewed 
birth of a spiritual self of man so that man does not become a hand- 
maid of desires and low propencities. In one place he said that the 
whole Western world is on a volcano and if the West does not accept 
spirituality the volcano may burst any time and shake the world. 

He visualised a new India in which the spirit of equality, 
Social awareness and practical efficiency of the Western world 
would be happily blended with the gentleness and catholicity of 
Indian tradition with its deep spiritual awareness and passion. This 
has given birth in Indian history to a saga of spiritual aspiration 


and realisation. He wanted India to be young, vigorous and pro- 
anted all these to be achieved as the fulfil- 


gressive. And yet he w 
Therefore, he based his 


ment of the spiritual ideal and purpose. 
c of nation building on spirituality and human worh 


1 


great messag 
age old way of life, 


and said that if India gives up spirituality an 
she would perish. 


“Religion and Religion alone is the life of India, and when 


that goes, India will die, inspite of politics, in spit 
inspite of Kuver's wealth poured upon the head of every one of her 
children”. But it is not the traditional 
that he preached. This is a religion of dedicated service to man. 
He envisaged this kind of religion in giving a shape to the aspira- 
tions of the East and the West. The cultural bridge that he evolved 
= integrating the East and the West with the depth of human unity 
3 


e of social reforms, 


religion of ceremonialism 
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based on realised potentialities of the individual in union of the 


world is a permanent one. His was a global view of man-making. 


So he said that we should study how the Western Society works so 
that we can derive help from them and make ourlife and character 
Strong. At the same time our religion should not b 
of don't touchism or a mere ceremony. 


scious hunger for the realization of the 
duals. 


е а catalogue 
It should lead us toa con- 


potentialities of the indivi- 


"Today Vedanta has a practical message of human unity, 


there- 
fore it attracts our utmost attention and. points out to the sp 


itirual 
height man can attain in social development through-various e 


xpres- 
sions of art, literature, science and other avenues of life. 


( 
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SWAMI VIVEKANANDA — A HUMANIST. 


Humanist thought gave rise to love of classics, critical spirit 
and intelligence in Europe in the 17th Century. Although it was 
a European movement having the imprint of the Greek culture, 
its ramifications were evident throughout the world. It was 
witnessed in differenct parts of the world such as Italy, Germany, 
France and England which had. their individual form but a 
common ground of interest. That absorbing interest was man 


himself as an individual. 


This thought current of the west was fast infiltrating into the 
socio-economic complex of India with the advent of the British. 
This cultural contact of the Bast and the West stirred a new search- 
ing and seeking of India’s ancient civilization. On the other hand 
an era of English learning slowly stepped in. One of the venues 
of these conflict of ideas was Bengal. While a rich literature along 


with its pageantry attracted the attention of young Bengal in those 


days, another school of thought grew which proclaimed the superi- 
ority of Indian culture and divinization above everything else. 


But the majority of the leaders who glorified man during 
this period derived their inspiration from co-mingling of the 
thoughts between the east and the west. 
leading to three directions such as: 


(b) a spirit of enquiry- (c) liberty. 


So we find a distinct note 
(a) Profound faith in man. 


Our leaders were not of the type of the reformers of the 


No doubt t 
re modern than ancient in outlook. ‘They 


h modern demands. In Bengal the 
ply manifest in the persons of Raja 
ra, Chattopadya, Vidyasagar and 


7 i i irit of revivalism 
European renaissance. here was à spir 


in them, they were mo 
moulded life in accordance wit! 
leadership of this period was am 
Ram Mohan Roy, Bankim Chand: 


Dept. of Extensie 
SERVICE 
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Swami Vivekananda. All of them were conscious about the striv- 


ings of the new age. But they at the same time did not forget 
to highlight the message of ancient Indian thought. Their mission 
Was singularly man centred. Swami Vivekananda was undoubtedly 
a product of these cumulative forces. In the field of new valu- 
ation of man, he was therefore, a critical analysist of the old and 
interpreter of the new. Out of this old and the new meeting 
point he built up his world view of man. 


To him man 15 born divine. Spirituality which is the key 
note of Vivekananda’s philosophy is nothing but an awareness of 
manliness. He constructed the unique concept of man as divine 
individual and said the modelling of character of that man is the 
goal. Thus the realisation came to him that unless and until man 
Possesses character he cannot be of any service to the cause of the 
country, 


In this context he placed before the country the social context 
9f the Vedanta as the moving force and a practical apparatus of 
histheory. His travels throughout the country made him thorough- 


ly acquainted with the inner Story of people's sufferings, poverty 


ed was arousing of 
The condition of 


air he used to breathe. 


idle in the web 
of his dreams and plans. 


is the constructive 


work—work for the country. The call of Vivekananda was so 
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sensitive that it touched the leaders of the country having different 
shades of views. Leaders in politics, religion and education imbibed 
equally the amount of inspiration from the perennial fountain of 


his writings. 


His message was meant for all. He said “We respect none, 
neither theist nor pantheist monist, polytheist agnostic and a theist”. 


Jiva, according to Vivekananda, is the Brahman in essence. 
He was influenced by the Samkhya to some extent. The belief in 
the multiplicity of Jivas, he inherites from Samkhya but like the 
true advaitist he believes in their ultimate identity with Brahman. 
He was an eloquent advoca te of the purity and innate goodness of 
the human soul. Swami Vivekananda was greatly shocked at the 
Christian conception of the soul as the sinner. Man is the archi- 
tect of his own fortune and hence constant efforts at the control of 
internal and external nature would lead to the divinisation of man, 
He regarded man as the highest being in creation because he alone 


attains to freedom. 


Swami Vivekananda’s humanist philosophy may be examined 
in the perspective of M.N. Roy. Roy in his early life derived ins- 
piration for his social service from Swami Vivekananda but later 
years through the fire of revolution he came to work upon ап арра- 
rently divergent thought but fundamentally having the same core. 
Speaking of man’s freedom Swami Vivekananda wanted man to 
be free and develop self will in line with the Vedantic ideal. Roy 
also fundamentally said the same thing. He said freedom is the 
progressive elimination of all the factors physical, social, psycholo- 
gical which obstruct the unfolding of man’s rational, moral and 
creative potentialities. The function of social relationships should 
be to secure for individuals as individuals in the society who would 
be spiritually emancipated to unfold their potentialities. In order 
to arrive at such a consummation Roy holds education as а 
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pre-condition of such a re-organisation of society as will be con- 
ducive to common Progress and prosperity without encroaching 
upon the freedom of the individual. Here we find both Swami 
Vivekananda and Roy meeting on the same ground. The com- 
mon ground of interest is the freedom of the individual and the 
Tecognition of education as the potent liberating force. 


Critics may say that while Swami Vivekananda looked at 
man as a divine being Roy considered man as a biological entity. 
But a close analysis suggests that when Roy accepts individual as 
the sacred trust, he does not rule out the sacred character of man’s 
divinity. 

Today Swami Vivekananda’s man making character build- 
ing activities have received recognition in the country which also 
points out to the goal indicated by him, So he expressed in these 
vigorous words the future lot of the common man. 


peasants cottage, grasping the plough, 
n, the cobbler and the sweeper. Let 
› from beside even of the fitter seller, 


nd markets. Let her emerge from the 
grove and forests, from hills and mountains,” 


Having thus visualised the fut 
he made out his policy domestic 
his domestic policy 


ure of common man in India 
as well as foreign. In the field of 


he asked his countrymen to concentrate on the 
principles of service of man for his uplift. 


tional policy was directed to arousing 
rialist West. But every where he turned 
problems of man and launched a world 
mankind on the platform of commo 


Whereas his interna- 
fast spirituality in the mate- 
to pierce through the human 
-wide campaign of bringing 
n understanding. The neo- 


el of hope for man and the 
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ment of unity and welfare. Therefore to all intents and purposes 
Swami Vivekananda was a humanist of the purest water. Said 
Swami Vivekananda, “He who is at once the high and the low, 
the sinner and the saint, both God and worm, Him worship visible, 
knowledge and real omnipresent, break all other idols. 


CONCEPT OF SWARAJ IN SWAMI VIVEKANANDA 


Swami Vivekananda was not a political philosopher out- 
lining any political system. He was not interested in any kind of 
politics but he was one of the few Indians in the preparatory days 
of the Congress who interpreted in his own characteristic way the 
meaning of Freedom which he held so high. In doing so, he gave 
a new meaning of the Vedanta proclaiming in all vigorous terms, 
the Freedom of the individual from all shackles. Interestingly 
enough, although he did not speak of Swaraj for the individual what 
he said amounted to it. 


The concept of Swaraj has been handed down from the 
Upanishads. Though Dadabhai Naoroji introduced the word from 
the political records of the Maratha Confederacy, 


it occurs in the 
Upanishads to 


indicate the highest spiritual state wherein the 
Individual Self stands in conscious union with the universal and 
supreme self, when the self sees and knows what 


ever is as its own self, 
attains Swaraj, 


80 says the Chandogya Upanishad. We do not know 
whether this state of Swaraj was attained during the days of the 


Upanishads, and in fact, Indian Nationalism even when fighting 
the cause of freedom in its formative period gave birth to a concept 
of nationalism based on this Upanishadic concept of Swaraj. 
During the Swadeshi Movement of 1905 Indian Nationalism was 
through and through permeated with this kind of broad nationalism 
which was not parochial exclusively meant for enjoying the good 
things of the world in a particular region. 

The Swadeshi Movement radically altered the outlook of the 
Indian intelligentia and undermined the old basis of “implicit trust 
in the moral claims of British rule and inspired them to clamour 


and struggle in terms of the shining ideal of Swaraj or autonomy 
for India.” 


A nation politically disorganised, morally corrupted 
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and intellectually pauperised, physically broken and stunted got 


a new hope for survival. 


One of the high priests of Indian Nationalism was Swami 
Vivekananda whose writings gave sustained inspiration to the 
yonger generation. Swami Vivekananda gave а message by which 
Swaraj can be lived and the basis of the movement for Swaraj can 
be built of from the villages to the masses. Sri Arbindo writing 
in the Journal Vandemataram June 4, 1908 referred to the rise 
of nationalism as the essential unity of God and Man. The 
recognition of divinity of man was its highest Gospel. Here 
we have Swami Vivekananda with all his wealth of spiritual 
influences moving the minds of the rising generations. In the words 
of Swami Vivekananda “the faith in our ourselves must be reawake- 
ned and then only all the problems which face our country will 
d by ourselves”. Again, he said “First have 
Know that that one may be a little bubble”. 
Man and God has been esta- 


gradually be solve 
faith in ourselves, 


Here we find that a unity between 
blished and the concept of Swaraj gets broadened with universality. 


Today, Democracy seeks to help the individual in realising the 
potentialities within him for democratic functioning. But, we find 
from a historical analysis of the democracies in the world from the 
days of athenian democracy or in the days of our ancient democra- 
cies that democracy was never realised in the life of the individual. 
Swami Vivekananda enumerated the reason 


could not be realised in our work-a-day life. 
defect in life is that we are 50 much drawn to the ideal, the goal 


is so much more enchanting, 50 much more alluring, 50 ues big- 
Ber in our mental horizon; that we loose sight of the details alto- 
gether.” He meant that we should take care of the means, then the 
ends will take care of themselves. The world can be good 
if our lives are correspondingly good and pure. те said 
that our duty is to put chemicals together. The crystalisation 
Ул 


s for which our ideals 
He said “our great 
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will take its own course, 


But, he was in favour of developing in 
the individual strength to 


do things themselves. He said that “we 
are caught, though we came to catch. We came 


being enjoyed, we are being enjoyed; we came to ху 
worked, we are being worked upon by other m 
always struggling to work on other minds.” 

bring out to what an extent he gave importa: 


to enjoy, we are 
ork, we are being 
inds, and we are 
These pregnant words 
nce to individual free- 
destiny. So the new 
us to believe in our- 


elf is an atheist. He 
was not contented by preaching these Gospel of self- 
but he said that we shall get hold of o 


ends. This, has its glimmerings in the 


dom and his power of carving out his own 
religion as Swami Vivekananda said exhorts 
selves and he who does not believe in hims 


reliance only, 


urselves to consummate our 


Writings of Tagore, Gandhi, 
ash Narayan. While inter- 


ence of 


but self-restraint, selfregulation ‚апа 


self-dependance Our swa- 
dheenata (freedom) movement Was all along a movement for eman- 
cipation of man from the shackles of life 


Even M.N. Roy whose 
Spiritual flavour although having 
ckananda's writings 


The only Way out of the 


ristial power, Here we 


Again, he says 
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secular character of his gospel. Even materialists who want to 
read into Swami Vivekananda a message for material welfare will 
find it. The materialist will read into these words the ringing 
note of a staunch patriot who wanted the common man to be up- 
lifted with manhood and all worldly gifts. He said ‘I am no 


metaphysician, no philosopher, nay, no saint, but I am poor. I 
о hundred millions of men and 


love the poor’ who feels for the twi 
We may call 


women sunken for ever in poverty and ignorance. 
a Mahatman who feels for the poor, who feels for them. They 
cannot find light or education who will bring light into them, they 
cannot find the light or education, who will bring the light to them 
who will travel from door to door bringing education to them? 
Let these people be your God, think of them, work for them, pray 


for them incessantly.” 


we have in Mahatma Gandhi the fullest 


In our age 
Swami Vivekananda had for 


realisation of the anticipations 
the good of the common man. So Mahatmaji has defined 
Swaraj in these words. “The Swaraj of my dream is the poor 
man’s Swaraj. The necessities of life should be enjoyed by you 
in common with those enjoyed by the princes and the moneyed 


man. You ought to get all the ordinary amenities of life that a 
rich man enjoys. I have not the slightest doubt that Swaraj is not 
guaranteed under it.” 


the Poorna Swaraj until these amenities are o 
What a striking similarity between these two master minds ! 
Acharya Vinoba Bhave and Jayaprakash Narayan's Sane of 
Swaraj concern the freedom of the individual as a force contributing 
to the good: of the society expressed in different language, най! 
According to them is ‘Sarvaraj’ that is selfrule for each indivi ын 
in a situation of mutual aid and fraternity- They rule out а 
on the people. They speak of Lokniti, 
Le. the ethical considerations of the people which deren ES 
9f self-direction in the people themselves. There is a Sloka in the 
Santi Parva of the Mahabharata which means that there was no 


niti, i А ^ 
11, i.e., exercise of powe! 
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king to punish neither there was anybody to receive punishment. 
People used to protect one another by dint of Dharma. This has 
a clear indication that people used to protect each other by an 
inherent inner sense of duty. 


These ideas also are very much akin to Swami Vivekananda 
where he said that no amount of politics would be of any 
avail until the masses of India are once more well educated, 
well-fed and well-cared for. Only this is possible when the 
masses think in the Vedantic language as spirit. Political 
arrangement for individual development without a corresponding 
spiritual development is bound to meet with failure, which is a 
lesson from the warnings and examples of history. Taking this 
argument further we can consider the concept of Swaraj in Tagore. 
In his concept he wanted his people to give up the beggers men- 
tality that of self-pity and asked them to rely on their own powers, 
on their own intellect, on their own organised co-operative activity. 
He argued this would give them strength to draw upon all the men- 
tal and material resources without dissipating themselves in futile, 


emotional extravagance. In the background of the various concepts 


of these master minds, if we analyse, the concept of democracy 
> 


we find that that Democracy probably functioned as a political 
arrangement to help man realise his potentialities and there is every 
trend of enlightened dictatorship in democratic functioning. There 
is a danger that until and unless democracy is infused with the tem- 
per of spirituality it would be reduced into a routine matter of cast- 
ing vote and party propaganda and election promises, The new 
social philosophy for the people proclaims that there should be a 
comprehensive education of the people in democratic behaviour with 
a new meaning of democracy as the Way of life. That can be ful- 
filled if the Panchayati Raj system is taken up in all seriousness as 


a socialisting force to help man grow and develop. The w 
secret of its success as Swami Vivekananda has put itis in“ 


tion, accumulation of power and co-ordination of wills.” 


hole 
“огбапіѕа- 


SWAMI VIVEKANANDA ON MASS EDUCATION 


- In mass education, Swami Vivekananda Was concerned with 
the development of the individual in society. He was in this 
regard quite consistent with his social interpretation of the Vedanta. 
To him, man is potentially divine; so the individuality of man is to 
be respected. According to Swami Vivekananda, we should have 
an education which is meant to give strength of character, and 
which helps development of will-power and expansion of intellect. 
His travels in India and abroad convinced him that such an educa- 
tion can only be possible if we pay proper attention to the relation- 
ship between the teacher and the taught and the use of correct 


methods in educational work. 


In this matter, he exhorted his countrymen to have a feeling 
for the people and a knowledge of their needs first, and then, try 


to inform them with the affairs of the world around. Education, 
to him, appeared to be the most cogent medium of developing man. 
He said that in Western countries the people have risen to their 
present social and economic awareness only through education. 
In India, also, if people’s lot is to be improved, it is education that 
. should answer the need of the moment. But what kind of educa- 
tion would this be? He said that this would be the education 


for the betterment of the common man. 


In this context he said that man should be given ideas along 
with the gifts of their cultural heritage. But he, at the same time, 
was duly conscious of the need of scientific knowledge in the pre- 
sent technological age and clearly stated that that education should 
have to enable a person to stand on his own feet. Here we 


find Swami Vivekananda strongly supporting an educational pu 
Sophy and method which can arouse confidence in the individual. 
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At the same time, he said that education should reach the common 
man also. This can be better expressed in his own words: ‘By 
telling stories about different nations, they can give the poor a tin 
dred times more information through the ear than they can get in 
а life time through books. Kindle their knowledge with. the 
help of modern science, Teach them history, geography, science, 


d truths of religion 


n- 


literature, and along with them, the profoun. 
through these". 


Thus he was in favour of audio. 
cation. He realized that until and 
and their economic condition impr 
fare of the nation. "Today, 


-visual aid as a means to edu- 
unless the masses are educated, 
oved, there cannot be real wel- 
quite in tune with the ideas of Swami 
oughout India educational endeavours 
of the'individual in a changing society. 
bjectives of Swami Vivekananda’s ideas 
the point of emphasis given by these edu- 


ocial solidarity апа 
disparities. In social education, 


workers’ education, we have the cle 
training, though they do make a ma: 
of education preached by Swami 


of man-making education, 


reducing economic 
fundamental education, and 
аг perspective of man-making 
rked departure from t 


he ideals 
Vivekananda, 


course of the last decade. Si 


х € last world war ended 
and Asian county 


nd a widespread surge of 


towards educatinal reconstruc- 
gove 


these countries, the soul of democr. 


various autocratic trends, 
been released on the Asian life of the common 
man miserably unhappy. i 
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is pitched on the jdeal of releasing genuine democratic forces. In 
Asian countries, if democracy is to be stabilized and its influence- 
felt through educational reconstruction, efforts should be so direc- 
ted to help people build up self-confidence based on balanced 


human relationship. 


In this task, the teacher, as Swami Vivekananda points 
out, has a great role to play. The teacher shall have to understand 
the needs of the taught and give him help in guiding his activities. 
*Gurugrahavasa', according to Swami Vivekananda, can help a lot 
in this regard. In this system of education, the teacher and the 
taught live together and the information and knowledge that are 
imparted by the teacher go deep into the mind of the student-and 
help his desired development. In these days of educational plan- 
ning, we can profitably derive useful lessons from the educational 
scheme envisaged by Swami Vivekananda. He said: “The end and 
aim of all training is to make the man grow. The man who in- 
fluences, who throws his magic, as it were, upon his fellow beings, 
is a dynamo of power, and when that man is ready, he can do any- 
thing and everything he likes; that personality put upon anything 


will make it work’. 


Opening of adequate opportunities has been suggested in these 
pregnant words for the development of human personality. . Per- 
sonality development was the centre of attention in the ancient sys- 
tem of education in the East and the West, particularly in Plato. , 
But that was exclusively meant to create a special class of people 
uld rule over others by dint of their superior intelligence. 
mass education has taken the place of class education, 
man should intelligently parti- 


who co 
But today, 
obviously to mean that the common 
cipate in the affairs of the country. 


d that a co-operative system of 


Looked at probingly, we fin 
-building of the tea- 


education with due emphasis on the character 
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cher, for transmission of knowledge into taught, has been held 
out by Swami Vivekananda as a practical way of mass education. 
But the awakening of Spirituality in society was to be preceded by 
elaborate arrangements of secular education in order to prepare 
the people for a better standard of life. Spirituality in social matters 
should mean the development of the spirit of fellow feeling, sym- 
pathy, understanding, and sharing of common problems between 
people themselves. He taught, therefore, that even this secular 
education should be imparted through religion only for it was only 
through religion that these noble traits of character could be deve- 


loped and the efforts for political or social advancement could take 
firm roots in India. 


Here, religion is understood to be the cultivation of virtues 
through self-control and canalization of man’s potentialities, 
form of human behaviour, even secular, 
of life for the consummation of Dharma, 
India’s age long tradition and culture, 


Every 
must be an ethical pursuit 
the code of behaviour in 


Swami Vivekananda said : ‘I only 
more and more the Vedantic ideal of 
his inborn nature. These conceptio 
come out from the forest and the cave, 
at the bar and the bench 
poor man, with the fishermen th 
dents that are studying. If the fisherma: 
Spirit he will be better fisherman, 


ask you to work to realize 
the solidarity of man and 
ns of the Vedanta must 


n think that he is the 
ifthe student thinks that he isthe 
and so on. Ang that is what we 
ual chances for all.’ 
inkers should attempt 
ation 
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again and again, ' emphatically said that our country will: 


advance in proportion to the spread of cducation and the develop- 


ment of intelligence а 


mong the masses. His concept of mass educa- 
for development of courage, fearlessness, and 


tion is a strong case 

physical stamina to face the problems of life. It should also endow 
us with a synthetic outlook and consciousness of the fundamental 
unity of man That is the need of the hour. In its last analysis; 
education should go to the common man with the world of gifts it 
has to offer, namely, the gilt of spirituality, the gift of secular 
knowledge, and the gift of food. That is the image of Swami 


Vivekananda’s ideas of mass education. 


SWAMI VIVEKANANDA ON WOMEN’S EDUCATION 


Manu said that in the house where ladies are respected gods 
are pleased. No puja is complete without proper respect to woman. 
Shri Ram Krishna also demonstrated in his own relationship with 
his wife the divinity in women. To him his own wife was the con- 
densed image of world womanhood. But for ages woman have been 
subjected to man’s domination and consequently they have learnt 


only dependance on others loosing all individuality and self direc- 


tion. Swami Vivekananda wanted Indian women to be free from 
all fetters as self respecting persons with individuality. He was in 
favour of giving woman such training as to infuse in them strength. 
So that they can meet their problems themselves in their own way. 
While abroad he observed the independent nations giving all res- 
pect to women. Swami Vivekananda said that all nations have 


attained greatness by paying proper respect to women and women 
are the embodiment of ‘sakti’. 


Again, Manu said that daughters should be supported and 
educated with as much care and attention as the sons. But there 
has always been a distinction between the sons and daughters. 
Female education in our country did not make much progress. 
Even the census of 1963 reveals that as against a literacy rate of 
34 per cent men, only about 13 per cent of women are literate. So 
we see that uptil now when the country has become independent 
the real state of affairs with female education has not improved, 
In fact women have been considered in the estimation of man asan 
inferior being who should not enjoy equal rights and previleges for 
their development. Swami Vivekananda was of the opinion that as 
the same divinity is there in both in men and women, there should 
not be any separate treatment towards women. They should be 
considered as equal partners with men. Women’s education accord- 


х ы 
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ing to him should be spread with religion as the centre. In-this task 
he has taken Sita as the ideal. In his words “She who suffered thàt 
life of suffering without a murmur, she the even chaste and even 
she the ideal of the people, our national god, she must 


pure wife, 
She has gone into the vitals of the race. Swamiji 


always remain, 
said that both in the villages and the towns there should be centres 


for female education where history and Puranas, house keeping 


. and the arts the duties of home life and the  parinciples 


that make for the development of character have to be taught. 
Other matters such as sewing, culinary art, rules of domestic work 
and up-bringing of children are also to be taught. He believed that 
Indian women have a glorious past from the days of the Vedas 
with Savitri, Damayanti, Lilavati and Mira as examples. To day 
also Indian women will do well to derive inspiration from these noble 
characters. On the other hand the trend of modern Indian women 
was not at all supported by Swami Vivekananda. Не said that 
it would be harmful for our women to go against nature, our 
ral ideal of womenhood is Sita. 


natu А 

When іп the country we are in the midst of an emergency, 
it is jnteresting to know that Swami Vivekananda was in favour 
of giving Indian women a specific training in self defence. He 
mentioned in this connection the example of the Rani of Jhansi. 
He said that women should cultivate the virtue of fearlessness. In the 
matter of. raising the status of the country he wasso such in favour 
of women uplift that he said knowledge, power and culture can 
pervade in the country only when women are raised. In his own 
words this can better be expressed, “If the women are raised, their 
children will by their noble actions glorify the name of the country, 
their will, culture, knowledge and devotion awaken in the country". 
In his own way Swami Vivekananda gave a plan for female educa- 
tion with religion as a central focus. He said that there will be a 
girl school attached to the Math which will teach religous scrip- 
tures, literature, sanskrit, grammar and some amount of English. 
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Other matters such as sewing, culinary art, rules of domestic 
work and up-bringing of children to be taught. Sister Nivedita 
took up the task of female education. Sister Nivedita’s plan of 
education was Indian both in method and content. Although she 
was a foreigner, she realised that no make shift educational arrange- 
ment can help Indian womanhood grow and develop as a vital force. 
So what she planned singularly directed to rouse confidence in them 
to stand on their own feet. If Swami Vivekananda’s ideas of 
women’s Education are to take shape, education shall have to travel 
to every door. There should be wide spread family education with 
a number of persons who are dedicated to the task. They can 
visit families and tell the women folk as to their role in society. 
This will do away with the hackneyed educational endeavours in 
the schools and colleges and will create a climate of familial virtues. 
In the hectic world today this will arrest the tide of social maladies 
and womenhood will be a glaring example of dedication, 


purity 
“and patience to support man in his work-a-day life. 


SWAMI VIVEKANANDA AND. THE MAHARAJA OF 
KHETRI 


The meeting of Swami Viyekananda with the Maharaja ‘of 


Khetri was destined to be a historic one. In the course of his 


peregrination Swami Vivekananda came to Mount Abu in the 


year 1891 and met the Maharaja there through the introduction 


of his Private Secretary Jaga Mohan Lal. The Maharaja invited 


‘Swami Vivekananda to accompany him to Khetri. 
readily agreed. He came to Khetri and stayed there for about 
five months, Until the publication of the book on Swami Veveka- 
nanda’s stay at Khetri and the relationship with the Maharaja by 
Shri Beni Sankar Sarma there was very little light on Swamiji’s 
mission and Maharaja’s contribution to the fulfilment of that 
mission. The daily register of the State records frequent meeting of 
Swami Vivekananda with the Maharaja almost every day. These 
records unmistakably prove that there was a real friendship between 
the two. On the other hand Maharaja of Khetri was initiated by 
Swami Vivekananda as his disciple. It is said that Swamiji used 


to teach the Maharaja Physics, Chemistry and Astronomy along 
According to the suggestion of Swami 


Swamiji also 


with religion and philosphy. 
Vivekananda the Maharaja installed a Science laboratory in his 


Swami Vivekananda also made it a point during his stay 


palace. 
from а learned person 


at Khetri to learn about the Shastras 
called. Pandit Narayan Das. 

For a number of years even when Swami Vivekananda was 
Khetri was treated as the Secretariat of Swami 
Vivekananda. Letters used to pour in from different parts of the 
country asking monetery help, news about Swami Vivekananda and 
some such other matters- In his biography written by Eastern 


and Western disciples there i 


not at Khetri, 


s very scanty reference about the 


Ps 
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Maharaja of Khetri’s contribution to the making of Swami Viveka- 
nanda. But in a letter addressed to the Maharaja of Khetri dated 
Noy. and Dec., 22, 1898 we find that Swamiji said in unequivocal 
term that whatever little he had done in this world was due to the 
help of the Maharaja. The letters further reveal that Swamiji 
wanted a pittance for his mother of Rs. 100/- per month. His 
family was extremely in distressed condition. His two brothers 
being engaged not in so lucrative occupation could not meet the 
expenses of their mother. So Swami Vivekananda wrote to the 
Maharaja that he would himself feel free from anxiety if the Maha- 
raja was pleased to agree to pay his mother a sum of Rs. 100/- as 
a monthly pittance. On the other hand Swamiji wrote to the 
Maharaja that he also would require 100 rupees for his personal 
expenses because of ill-health and a letter further reveals so patha- 
tically that even if any time the Maharaja would be displeased with 
him, he should kindly keep on sending remittance to his mother, 
And as to himself he said that he would not live long to receive the 
money from the Maharaja. The Maharaja Ajit Singh kept his 
Guru’s request. He used to send 100 rupees to his mother regularly 
till her death in 1911. 


Swami Vivekananda’s feeling for the Maharaja was so strong 
that he developed a personal attachment for him, although a San- 
yasi above the ordinary joys and Sorrows of life beca: 


use of his high 
qualities of head and heart. It is said that Ajit Singh 


gave the name 
of Swami Vivekananda before the latter’s departure for America. In 


a letter by Ajit Singh dated 11, 4. 1893 to Jaga Mohan Lal he said 


that he was prepared to help Swamiji in his voyage for the States 


because Swamiji should be known to the world. He had a point 


to aim at. 


Thus we find that Maharaja Ajit 


| Singh not only paid the 
passage money for Swamiji's voyage but 
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between Swami Vivekananda and the Maharaja of Khetri would 
not have taken place then there would not have been any 
Vivekananda in the world. Swami Vivekananda took up a 
different name as Vivi Swananda to hide himself from the public. 
It is Maharaja Ajit Singh who gave him this name of Swami 
Vivekananda. He sent him to the States and the letters that 
have been unearthed show how respectful he was towards his 
Guru. After the triumphant return of Swami Vivekananda from 
the Parliament of Religion the Maharaja went to Calcutta with 
his own followers and received Swami Vivekananda with all 
respect due for a Guru by the desciple. Not only that, Ajit Singh 
humanised Swami Vivekananda to a certain extent. The story 
goes that once Ajit Singh was not feeling comfortable and he 
asked for a dancing party. In that party a dance girl started 
dancing. Swami Vivekananda was also present there. Swamiji 
being a Sanyasi was about to leave the hall. He was not feeling 
at ease there but the girl requested him to stay with folded hands. 
Then the dancing girl sang a song of Sur Das bringing out the 
meaning that to God there is no high and low creature, 
Everybody is the same. Although she was a girl of low strata 
of society she should be treated with kindness and whatever she 
had good or bad she offers to God. This song moved Swami 
Vivekandanda and he thought to himself that he - was 
wrong in looking upon her as a low girl because his religion 
of Vedanta teaches him that nobody is high or low before 
God. Everybody is the same spark of divinity. Therefore every 


body should be loved and respected. 


Swami Vivekananda and Ajit Singh, therefore, are compli- 
mentary to one another as two sides of a divine plan. That plan 
worked itself through their association in the service above self and 


proclaiming the divinity of man and the universality of all 


religions. 


SWAMI VIVEKANANDA AND JAMSET7I TATA 


Jamsetji Tata met Swami Vivekananda in 1893 in the ship 
when Swamiji made a trip to America via Japan. As a testimony 
to this meeting only a letter addressed by Jamsetji to Swami Viveka- 


nanda in 1898 brings out some of the vital points of agreement of 
these two great men of India. 


Apparently it seems that Sami Vivekananda was essentially 
a man of religion while Jamsetji was a man of business. Both had 
their individual differences in approach to life and its problems. 


But examined very closely, one is a supplement to the other and 


strangely enough each one of them had the qualities the other 
possessed. 


The occasion which made Jamsetji Tata to write to Swami 
Vivekananda was the question of Starting an Institute of Science 
in Bangalore. Jamsetji wanted to institute a centre for 


advanced 
scientific researches in Bangalore. 


But his efforts were not unfor- 
tunately appreciated by the government and the people in those 
days. So he. requested Swami Vivekananda to Write a pamphlet 
so as to whip up the consciousness of the people. 


The underlying 
note was to foster study of natural sciences 


for the good of the coun- 
try. In this respect Jamsetji wanted to revive the spirit of ancient 
Indian tradition to sit round бге side 


for discussions and experimen- 
tation. 


; Swami Vivekananda was known in India and abroad at that 


time as a firy advocate of Vedanta, western education, and sciences, 


He was not only contented with speeches but tried to translate them 
into living realities. Educational ideas that he left prove conclu- 
sively that he wanted a kind of education which can make them 


sound in character and curiously inventive to employ the fruits of 
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their work for the good, of the country. Welfare of the country 

both in education and industry were the motto of these two stalwarts 

of Indian renaissance. But when Swami Vivekananda upheld 

хало, of the Vedanta as instrument of human solidarity through 
organised efforts of the Ramakisina Mision, Хн wanted ik 
through industrial development. Jamsetji therefore did not follow 
Swamiji’s way of preaching but took up the silent constructive pro- 
gramme of industrial expansion and philanthropy. . It is said that 
Jamsetji never addressed any public meeting. Although he was 
a member of the Congress, he never took an active part, but he 
displayed clearness of thought, habits of industry, perseverance in 
face of disappointments and precision of craftsmanship. Although 
it is difficult to say anything conclusively about the motivation 
of Indian business, as to Jamsetji it may be said that the origin lies 
in his family tradition permeated by practical religious practices. 
The house of Tatas as an influence group in India’s economic deve- 
lopment flows from the Parsee way of life with India’s need in the 
forefront. 6 


Не was an orthodox Parsee devoting a portion of his time 
in contemplation and study broad based on his honesty of purpose, 
cautious deal and resolute will. In the teachings of the Persian 
religion by Zoraster of the seventh century B.C. the main trend 
of Persian social thought is present. It is interesting to know that 
Parsee religion emphasises principles of kindliness in all human 

` relationships, sanitation, business honesty ete, "5 


These were the qualities adequately cultivated by еей 
and manifest in Swami Vivekananda also. Swami Vivekananda 
although was not a man of selling commodities he sold ideas and 
loved to stick to business principle. In organisational matters he 
was thorough, whatever he did and preached was meticulously 


fears under a governing purpose and that is the love of fellow- 
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men with a judicious service principle. No task however negligent 
it was, appeared minor to'him. He used to give equal importance 
to the careful performance of all kinds of work small or great. In 
this connection it may be explicitly mentioned that once he instruc- 
ted Swami Brahmananda to run the administration of the Rama- 
krishna Mission on business principle, especially in the matter of 
income and expenditure. Again, he said that a man who knows 
how to prepare a ‘chilum of tobacco’ well knows how to meditate 
on God. In accordance with business principle our work should 
conform to careful planning and dedicated efforts irrespective of 


the job big or low. That was so prominent in Swami Vivekananda 
and Jamsetji Tata. 

When they met, what they felt about the country is not yet 
unearthed in records but the activities are there throughout India 
and abroad to make out an appraisal of their work. Their meet- 
ing was a process of inter-communication between ancient religion of 
India and Persia with an undercurrent of India’s need for develop- 
ment. 


Swamiji wanted India to be uplifted with developed manhood 
and faith in sciences, 


of country’s 
The quest for 
ople has com- 
at Indians and 


М 


TEACHINGS OF SWAMI VIVEKANANDA 
SOCIAL 


Laziness, selfishness and jealousy: There is too much talk, 
talk, talk! We are great, we are great ! Nonsense! We are im- 
beciles; that is what we are 1 We speak of many things, parrot- 
like, but never do them; speaking and not doing has become a 


habit with us. This sort of weak brain is not able to do anything; 


we Taust strengthen it. .......... That is the state in which we 


are, hopelessly disorganised mobs, immensely selfish, fighting 
each other for ceħturies as to whether a certain mark is to be put 
on our forehead this way or that way; 
upon such momentous questions as to 
spoils food or not? 


writing volumes and volumes 
whether the look of a man 


in our 
The great secret is, —absence 
ncede to the opinions of your 
БҮС m Therefore to make 


з accu- 


OPES Those tha 


t persevere will see the 
Infinite patience, infin 


light, sooner or later, 
ite purity, 


and infinite perseverance are the 
Secret of success in а good cause. Hold on with faith and strength; 


be true, be honest, be pure. Do not figure out big plans at first, 
but begin slowly, feel your ground and proceed, up and up. 


A hundred thousand men and women, fired with zeal 
of holiness, fortified with eternal faith in the Lord, and nerved to 
lion’s courage by their sympathy for the poor and the fallen and 
the down-trodden, will go over the length and breadth of the land, 
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preaching the gospel of salvation, the gospel of help, the gospel of 
social raising-up—the gospel of equality. 


E Before flooding India with socialistic or political ideas, 
first deluge the land with spiritual ideas. In this land of charity, 
let us take up the energy of the first charity, the diffusion of spiri- 
tual knowledge. And that diffusion should not be confined within 
the bounds of India. After preaching spiritual knowledg, along 
with it will come that secular knowledge and every other know- 
ledge that you want; but if you attempt to get the secular knowledge 
without rcligion, I tell you plainly, vain is your attempt in India, 
it'will never have a hold on the people. 


...„...I do not believe in reform; I believe in growth. I 
do not dare to put myself in the position of God and dictate to our 
society, “This way thou shouldst move and not that.” My ideal 
is growth, expansion, development on national lines. Each indivi- 
dual has to work out his own salvation; there is no other way, and 
so also nations. Until higher institutions have been evolved any 
attempt to break the old ones will be disastrous. Growth 15 always 


gradual. Take man where he stands and from thence give him a 
lift. 


-All healthy social changes are the manifestations of 
the al forces working within, and if these are strong and well 
adjusted, society will arrange itself according у. Meddle not with 
so-called social reform for there cannot be any reform without spiri- 
tual reform first. 


EDUCATIONAL 


...The ideal ofall education, all training should be man- 
making. Education is not the amount of information that is put 
into your brain and runs riot there, undigested, all your life, 
We must have life-building, man-making, character-making, assimi- 
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lation of ideas. If you have assimilated буе ideas and made them 
your life and character, you have more education than any man 
who has got by heart a whole library. “The ass carrying its load 
of sandal wood knows only the weight and not the value of sandal 
wood.” If education is identical with information, 


the libraries 
are the greatest sages in the world, and encyclopaedias are the rishis. 


duds My whole ambition in life is to set in motion a machi- 
nery which will bring noble ideas to the door of everybody, and then 
let men and women settle their own fate, Let them know what 
our forefathers as well as other nations have thought on the most 
momentous questions of life. Let them see Specially what others are 
doing now and then decide. We are to put the chemicals together, 
the crystallization-will be done by nature according to her laws. 


......Travelling through many cities о ei 
ing in them the comforts Бин education of even the poor ОЛОН 
there was brought to my mind the state oi our own poor people лаа 
I used to shed tears. What made the difference? Education TY 
^ the answer I thought. Through education, faith in one’s own self, 
and through faith in one's own self the inherent Brahman is waking 


up in them, while the Brahma in us is gradually becoming dormant, 


Чгоре and obsery- 


NATIONAL 


areal oie Remember that the nation lives in the Cottage. But, 
alas? Nobody did anything for them. Our modern reformers 
are very busy about widow re-marriage. Of course, I am 
thizer in every reform but the fate of a nation does not dep 
the number of husbands their widows get but upon the 
of the masses. Can you raise them? 


a sympa- 
end upon 


condition 


Can you give them back their 
lost individuality without making them lose their spiritual nature? 


esis atk The principal reason why your race ha: 


5 50 much dege- 
nerated is that you have no respect for this living 


images of Sakti. 
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Manu says “Where women arc respected there the gods delight; 
And where they are not there ай works and efforts come to naught.” 


...... We should learn form the West her arts and sciences. 
‘We have to gain a little in material knowledge, in the power of 
organization, in the ability to handle powers, organizing powers, 
in bringing best results out of the smallest of causes. This 
parhaps to a certain extent we may learn from the West. 


We must travel, we must go to foreign parts. We must see 


how the engine of society works in other countries, and keep free and 
open communicaion with what is going on in the minds of other 
nations, if we really want to be a nation again. Stand on your own 


feet, and assimilate what you can; learn from every nation, take 
what is of use to you. 


.....++The whole of the Western world is on a volcano which 
may burst tomorrow, go to pieces to-morrow. "They have searched 
every corner of the world and have found no respite. They have 
drunk deep of the cup of pleasure and found its vanity. Now ви 


the time to work so that India’s spiritual ideas may penetrate deep 
into the West. 4 


буурал Each nation has its own part to play, and naturally, 
each nation has its own peculiarity and individuality, with which 
it is born. Each represents, as it were, one peculiar note in this 
harmony of nations, and this is its very life, its vitality. In it is the 
backbone, the foundation, and the bed-rock of the national life. 
In one nation political power is its vitality, as in England. Artis- 
tic life in another, and so on. I have seen that I cannot preach 


even religion to Americans without showing them its practical effect 


on social life. 1 could not preach religion in England without 


showing the wonderful political changes the Vedanta would bring 


Printed at the Pioneer Press, Lucknow. 


CALENDER OF LIFE EVENTS OF 
SWAMI VIVEKANANDA 


| Uirth-January 12, 1863. 

Education in metropolitan School 1870-79. 
First meeting with Sri Rama Krishna 1888. 
Pilgrimage in India—1888—90, 


Participation in the Parliament of religion— 
1893 (Chicago U.S.A.) 


Foundation of Rama Krishna Mission Associa- 
tion—1897. 


Establishment of Belur Math-January 2, 1899. 


Second trip to America and abroad—1899, 
Participation in the Paris Conference- 1900, 
Death—July 4, 1902. 


